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FALLACIES.
PRODUCTION OF LUXURIES.

WHENEVER we spend money, we of course set people
to work : that is the meaning of spending money; we
may, indeed, lose it without employing anybody ; but,
whenever we spend it, we set a number of people to
work, greater or less, of course, according to the rate of
wages, but, in the long run, proportioned to the sum we
spend. Well, your shallow people, because they see
that however they spend money they are always employ-
ing somebody, and, therefore, doing some good, think and
say to themselves, that it is all one how they spend it
— that all their apparently selfish luxury is, in reality,
unselfish, and is doing just as much good as if they gave
all their money away, or perhaps more good; and I have
heard foolish people even declare it as a principle of
political economy, that whoever invented a new want
conferred a good on the community. I have not words
strong enough, — at least, I could not, without shocking
you, use the words which would be strong enough, — to
express my estimate of the absurdity and the mischiev-
ousness of this popular fallacy. So, putting a great
restraint upon myself, and using no hard words, I will
simply try to state the nature of it, and the extent of
ita influence.
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Granted; that whenever we spend money for whatever
purpose, we set people to work ; and passing by, for the
moment, the question whether the work we set them to
is all equally healthy and good for them, we will assume
that whenever we spend a guinea we provide an equal
number of people with healthy maintenance for a given
time. But, by the way in which we spend it, we
entirely direct the labour of these people during that
given time. We become their masters or mistresses,
and we compel them to produce, within a certain period,
a certain article. Now, that article may be a useful and
lasting one, or it may be a useless and perishable one — _
it may be one useful to the whole community, or useful
only to ourselves. And our selfishness and folly, or our
virtue and prudence are shown, not by our spending
money, but by our spending it for the wrong or the
right thing; and we are wise and kind, not in maintain-
ing a certain number of people for a given period, but
only in requiring them to produce, during that period,
the kind of things which shall be useful to society, in-
stead of those which are only useful to ourselves.

Thus, for instance: if you are a young lady, and em-
ploy a certain number of sempstresses for a given time,
in making a given number of simple and serviceable
dresses —suppose, seven; of which you can wear one
yourself for half the winter, and give six away to poor
girls who have none, you are spending your money un-
selfishly. But if you employ the same number of
sempstresses for the same number of days, in making

. four, or five, or six beautiful flounces for your own ball-
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dress — flounces which will clothe no one but yourself,
and which you will yourself be unable to wear at more
than one ball — you are employing your money selfishly.
You have m’ntained, indeed, in each case, the same
number of people; but in the one case you have directed
their labor to the service of the community; in the
other case, you have consumed it wholly upon yourself.
I don’t say you are never to do so; I don’t say you
ouglit not sometimes to think of yourselves only, and to
make yourselves as pretty as you can; only do not con-
fuse coquettishness with benevolence, nor cheat your-
gelves into thinking that all the finery you can wear is
go much put into the hungry mouths of those beneath
you: it is not so; it is what you yourselves, whether
you will or no, must sometimes instinctively feel it to
be — it is what those who stand shivering in the streets,
forming a line to watch you as you step out of your
carriages, know it to be; those fine dresses do not mean
that so much has been put into their mouths, but that
so much has been taken out of their mouths. The real
politico-economical signification of every one of these
beautiful toilettes, is just this: that you have had a
certain number of people put for a certain number of
days wholly under your authority, by the sternest of
slave-masters — hunger and cold; and you have said to
them, “I will feed you, indeed, and clothe you, and give
you fuel for so many days; but during those days you
shall work for me only: your little brothers need
clothes, but you shall make none for them: your sick
friend needs clothes, but you shall make none for her:
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you yourself will soon need another and a warmer dress,
but you shall make none for yourself. You shall make
nothing but lace and roses for me ; for this fortnight to
come, you shall work at the patterns M petals, and
then I will crush and consume them away in an hour.”
You will perhaps answer, “It may not be particularly
benevolent to do this, and we won’t call it so; but at
any rate we do no wrong in taking their labour when we
pay them their wages: if we pay for their work, we
have a right to it.” Noj;— a thousand times no. The
labour which you have paid for, does indeed become, by
the art of purchase, your own labour: you have bought
the hands and the time of those workers; they are, by
right and justice, your own hands, your own time. But
have you a right to spend your own time, to work with
your own hands, only for your own advantage ? — much
more, when, by purchase, you have invested your own
person with the strength of others; and added to your
own life, a part of the life of others? You may, indeed,
to a certain extent, use their labour for your delight:
remember, I am making no general assertions against
splendour of dress, or pomp of accessories of life; on
the contrary, there are many reasons for thinking that
we do not at present attach enough importance to beau-
tiful dress, as one of the means of influencing general
taste and character. But I do say, that you must weigh
the value of what you ask these workers to produce for
you in its own distinet balance : that on its own worthi-
ness or desirableness rests the question of your kindness,
and not merely on the fact of your having employed
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people in producing it : and I say further, that as long
as there are cold and nakedness in the land around you,
go long there can be no question at all but that splen-
dour of dress is a crime. In due time, when we have
nothing better to set people to work at, it may be right
to let them make lace and cut jewels; but as long as
there are any who have no blankets for their beds, and
no rags for their bodies, so long it is blanket-making
and tailoring we must set people to work at— not lace.
And it would be strange, if at any great assembly
which, while it dazzled the young and the thoughtless,
beguiled the gentler hearts that beat beneath the em-
broidery, with a placid sensation of luxurious benevo-
lence — as if by all that they wore in waywardness of
beauty, comfort had been first given to the distressed,
and aid to the indigent; it would be strange, I say, if,
for a moment, the spirits of Truth and of Térror, which
walk invisibly among the masques of the earth, would
lift the dimness from our erring thoughts, and show us
how, —inasmuch as the sumns exhausted for that mag-
nificence would have given back the failing breath to
many an unsheltered outcast on moor and street — they
who wear it have literally entered into partnership with
Death, and dressed themselves in his spoils. Yes, if
the veil could be lifted not only from your thoughts,
but from your human sight, you would see — the angels
do see —on those gay white dresses of yours, strange
dark spots, and crimson patterns that you knew not of
— spots of the inextinguishable red that all the seas can-
not wash away ; yes, and among the pleasant flowers that
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crown your fair heads, and glow on your wreathed hair,
you would see that one weed was always twisted which
no one thought of —the grass that grows on graves. —
A Joy Forever, i.

COMPETITION.

Supposing half a dozen or a dozen men were cast
ashore from a wreck on an uninhabited island, and left
to their own resources, one, of course, according to his
capacity, would be set to one business and one to another;
the strongest to dig and to cut wood, and to build huts
for the rest; the most dexterous to make shoes out of bark
and coats out of skins; the best educated to look for iron
or lead in the rocks, and to plan the channels for the irri-
gation of the fields. But though their labours were thus
naturally severed, that small group of shipwrecked men
would understand well enough that the speediest prog-
ress was to be made by helping each other, —mnot by
opposing each other: and they would know that this help
could only be properly given, so long as they were frank
and open in their relations, and the difficulties which
each lay under properly explained to the rest. So that
any appearance of secrecy or separateness in the actions
of any of them would instantly, and justly, be looked
upon with suspicion by the rest, as the sign of some selfish
or foolish proceeding on the part of the individual. . . .

And, just as the best and richest result of wealth and
happiness to the whole of them would follow on their
perseverance in such a system of frank communication
and of helpful labour ; — so precisely the worst and poor-
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est result would be obtained by a system of secrecy and
of enmity ; and each man’s happiness and wealth would
agsuredly be diminished in proportion to the degree in
which jealousy and concealment became their social and
economical principles. It would not, in the long run,
bring good, but only evil, to the man of science, if, in-
stead of telling openly where he had found good iron, he
carefully concealed every new bed of it, that he might
ask, in exchange for the rare ploughshare, more corn
from the farmer, or, in exchange for the rude needle,
more labour from the sempstress : and it would not ulti-
mately bring good, but only evil, to the farmers, if they
sought to burn each other’s corn-stacks, that they might
raise the value of their grain, orif the sempstresses tried
to break each other’s needles, that each might get all the
stitching to herself.

Now these laws of human action are precisely as au-
thoritative in their application to the conduet of a million
of men, as to that of six or twelve. All enmity, jealousy,
opposition, and secrecy are wholly, and in all circum-
stances, destructive in their nature — not productive;
and all kindness, fellowship, and communicativeness
are invariably productive in their operation, —not de-
structive; and the evil principles of opposition and
exclusiveness are not rendered less fatal, but mere fatal,
by their acceptance among large masses of men; more
fatal, I say, exactly in proportion as their influence is
more secret. For though the opposition does always its
own simple, necessary, direct quantity of harm, and
withdraws always its own simple, necessary, measurable
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quantity of wealth from the sum possessed by the com-
munity, yet, in proportion to the size of the community,
it does another and more refined mischief than this, by
concealing its own fatality under aspects of mercantile
complication and expediency, and giving rise to multi-
tudes of false theories, based on a mean belief in narrow
and immediate appearances of good done here and there
by things which have the universal and everlasting
nature of evil. So that the time and powers of the
nation are wasted, not only in wretched struggling
against each other, but in vain complaints, and ground-
less discouragements, and empty investigations, and use-
less experiments in laws, and elections, and inventions;
with hope always to pull wisdom through some new-
shaped slit in a ballot-bex, and to drag prosperity down
out of the clouds along some new knot of electric wire;
while all the while Wisdom stands calling at the corners
of the streets, and the blessing of Heaven waits ready to
rain down upon us, deeper than the rivers and broader
than the dew, if only we will obey the first plain prinei-
ples of humanity, and the first plain precepts of the
skies: “Execute true judgment and show mercy and
compassion every man to his brother; and let none of
you imagine evil against his brother in your heart.”

Therefore, I believe most firmly that ag the laws of
national prosperity get familiar to us, we shall more and
more cast our toil into social and communicative systems.
— 4 Joy Forever, ii.
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JUSTICE AND EQUALITY.

This distinction between rich and poor rests on two
bases. Within its proper limits, on a basis which is
lawful and everlastingly necessary; beyond them, on a
basis unlawful, and everlastingly corrupting the frame-
work of society. The lawful basis of wealth is, that a
man who worka should be paid the fair value of his
work; and that if he does not choose to spend it to-day,
he should have free leave to keep it, and spend it to-
morrow. Thus, an industrious man working daily, and
laying by daily, attains at last the possession of an
accumulated sum of wealth, to which he has absolute
right. The idle person who will not work, and the
wasteful person who lays nothing by, at the end of the
same time will be doubly poor — poor in possession, and
dissolute in moral habity and he will then naturally
covet the money which the other has saved. And if he
is then allowed to attack the other, and rob him of his
well-earned wealth, there is no more any motive for
saving, or any reward for good conduct; and all society
is thereupon dissolved, or exists only in systems .of
rapine. Therefore the first necessity of social life is
the clearness of national conscience in enforcing the
law — that he should keep who has JusTLY EARNED.

That law, I say, is the proper basis of distinction
between rich and poor. But there is also a false basis
of distinetion; namely, the power held over those who
are earning wealth by those who already possess it, and
only use it to gain more. There will be always a
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number of men who would fain set themselves to the
accumulation of wealth as the sole object of their lives.
Necessarily, that class of men is an uneducated class,
inferior in intellect, and more or less cowardly. It is
physically impossible for a well-educated, intellectual,
or brave man to make money the chief object of his
thoughts; just as it is for him to make his dinner the
principal object of them. All healthy people like their
dinners, but their dinner is not the main object of their
lives. So all healthily minded people like making
money — ought to like it, and to enjoy the sensation of
winning it; but the main object of their life is not
money ; it is something better than money. . . . But in
every nation, as I said, there are a vast class who are
ill-educated, cowardly, and more or less stupid. And
with these people, just as certainly the fee is first, and
the work second, as with brave people the work is first,
and the fee second. And this is no small distinetion.
It is between life and death in a man; between heaven
and hell for him. You cannot serve two masters;—
you must serve one or other. If your work is first with
you, and your fee second, work is your master, and the
lord of work, who is God. But if your fee is first with
you, and your work is second, fee is your master, and
the lord of fee, who is the Devil; and not only the
Devil, but the lowest of devils— the f‘least erected
fiend that fell’ So there you have it in brief terms:
Work first —you are God’s servants; Fee first — you
are the Fiend’s. And it makes a difference, now and
ever, believe me, whether you serve Him who has on

-
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His vesture and thigh written, ‘King of Kings,’ and
whose service is perfect freedom ; or him on whose vest-
ure and thigh the name is written, ¢Slave of Slaves,’
and whose service is perfect slavery.

However, in every nation there are, and must always
be, a certain number of these Fiend’s servants, who
have it prinecipally for the object of their lives to make
money. They are always, as 1 said, more or less stupid,
and cannot conceive of anything else so nice as money.
Stupidity is always the basis of the Judas bargain. We
do great injustice to Iscariot, in thinking him wicked
above all common wickedness. He was only a' common
money-lover, and, like all money-lovers, didn’t under-
stand Christ ;— couldn’t make out the worth of Him,
or meaning of Him. He never thought He would be
killed. He was horror-struck when he found that Christ
would be killed; threw his money away instantly, and
hanged himself. How many of our present money-
seekers, think you, would have the grace to hang them-
selves, whoever was killed ? But Judas was a common,
selfish, muddle-headed, pilfering fellow; his hand
awways in the bag of the poor, not caring for them.
Helpless to understand Christ, he yet believed in Him,
much more than most of us do; had seen Him do mira-
cles, thought He was quite strong enough to shift for
Himself, and he, Judas, might as well make his own
little bye-perquisites out of the affair. Christ would
come out of it well enough, and he have his thirty
pieces. Now, that is the money-seeker’s idea all over
the world, He doesn’t hate Christ, but can’t understand
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Him —doesn’t care for Him—sees no good in that
benevolent business ; makes his own little job out of it at
all events, come what will. And thus, out of every mass
of men, you have a certain number of bag-men —your
‘fee-first’ men, whose main object is to make money.
And they do make it —make it in all sorts of unfair
ways, chiefly by the weight and force of money itself,
or what is called the power of capital; that is to say,
the power which money, once obtained, has over the
labour of the poor, so that the capitalist can take all its
produce to himself, except the labourer’s food. That is
the modern Judas’s way of ‘carrying the bag,’ and
‘bearing what is put therein’ — The Crown of Wild
Olive, secs. 31-33.

As to the distribution of the hard work. None of us,
or very few of us, do either hard or soft work because
we think we ought ; but because we have chanced to fall
into the way of it, and cannot help ourselves. Now,
nobody does anything well that they cannot help doing:
work is only done well when it is done with a will; and
no man has a thoroughly sound will unless he knows he
is doing what he should, and is in his place. And,
depend upon it, all work must be done at last, not in a
disorderly, scrambling, doggish way, but in an ordered,
soldierly, human way —a lawful or ‘legal’ way. Men
are enlisted for the labour that kills —the labour of war:
they are counted, trained, fed, dressed, and praised for
that. ILet them be enlisted also for the labour that
feeds: let them be counted, trained, fed, dressed, praised
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for that. Teach the plough exercise as carefully as you
do the sword exercise, and let the officers of troops of life
be held as much gentlemen as the officers of troops of
death ; and all is done: but neither this, nor any other
right thing, can be accomplished—you can’t even see
your way to it— unless, first of all, both servant and
master are resolved that, come what will of it, they will .
do each other justice. People are perpetually squabbling
about what will be best to do, or easiest to do, or advisa-
blest to do, or profitablest to do; but they never, so far
as I hear them talk, ever ask what it is jusz to do. And
it is the law of heaven that you shall not be able to judge
what is wise or easy, unless you are first resolved to judge
what is just, and to do it. That is the one thing con-
stantly reiterated by our Master —the order of all others
that is given oftenest — ‘Do justice and judgment.
That’s your Bible order; that’s the ‘Service of God,’ not
praying nor psalm-singing. You are told, indeed, to sing
psalms when you are merry, and to pray, when you need
anything; and, by the perverseness of the evil spirit in
us, we get to think that praying and psalm.singing are
¢service.” If a child finds itself in want of anything, it
runs in and asks its father for it— does it call that doing
its father a service ? If it begs for a toy or a piece of
cake —does it call that serving its father ? That, with
God, is prayer, and He likes to hear it: He likes you to
ask him for cake when you want it; but He doesn’t call
that ‘serving Him.’ Begging is not serving: God likes
mere beggars as little as you do — He likes honest
gervants, not beggars. So when 3 child loves its father
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very much, and is very happy, it Inay sing little songs
about him; but it doesn’t call that, serving its father;
neither is singing songs about God, serving God. It is
enjoying ourselves, if it’s anything; most probably it is
nothing ; but if it’s anything, it is serving ourselves, not
God. And yet we are impudent enough to call our beg-
gings and chauntings ¢ Divine Service:’ we say ‘Divine
service will be ¢ performed” ’ (that’s our word — the form
of it gone through) ‘at so and so o’clock.” Alas!-—unless
we perform Divine service in every willing act of life,
we never perform it at all. The one Divine work —the
one ordered sacrifice — is to do justice; and it is the last
we are everinclined todo. Anything ratherthan that! As
much charity as you choose, but no justice. ‘Nay,’ youwill
gay, ‘charity is greaterthan justice.” Yes,itisgreater,itis
the summit of justice — it is the temple of which justice
is the foundation. But you can’t have the top without
the bottom ; you cannot build upon charity, You must
‘build npon justice, for this main reason, that you have
not at first, charity to build with. It is the last reward
of good work. Do justice to your brother (you can do
that, whether you love him or not), and you will come
to love him. But do injustice to him, because you don’t
love him ; and you will come to hate him. It is all very
fine to think you can build upon charity to begin with;
but you will find all you have got to begin with, begins
at home, and is essentially love of yourself. You well-
to-do people, for instance, who are here to-night, will go
to ¢ Divine service’ next Sunday, all nice and tidy, and
your little children will have their tight little Sunday
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boots on, and lovely little Sunday feathers in their hats;
and you think complacently, and piously, how lovely
they look going to church in their best! So they do:
and you love them heartily, and you like sticking feath-
ersin their hats. That’s all right: that s charity; but
it is charity beginning at home. Then you will come to
the poor little crossing-sweeper, got up also, —it, in its
Sunday dress, — the dirtiest rags it has, — that it may
beg the better: you will give it a penny, and think how
good you are, and how good God is to prefer your child to
the crossing-sweeper, and to bestow on it a divine hat,
feather,and boots, and the pleasure of giving pence, instead
of begging for them., That’s charity going abroad. But
what does justice say, walking and watching near us ?
Christian Justice has been strangely mute, and seemingly
blind; and, if not blind, decrepit, this many a day: she
keeps her accounts still, however — quite steadily —
doing them at nights, carefully, with her bandage off,
and through acutest spectacles (the only modern scientific
invention she cares about). You must put your ear
down ever so close to her lips to hear her speak ; and
then you will start at what she first whispers, for it will
certainly be, ¢ Why shouldn’t that little crossing-sweeper
have a feather on its head, as well as your own
child 7’ Then you may ask Justice, in an amazed man-
ner, ‘How she can possibly be so foolish as to think
children could sweep crossings with feathers on their
heads? Then you stoop again, and Justice says — still
in her dull, stupid way — ¢ Then, why don’t you, évery
other Sunday, leave your child to sweep the crossing, and
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take the little sweeper to church in a hat and feather ?’

Mercy on us (you think), what will she say next! And

you answer, of course, that ¢you don't, becanse every-

body ought to remain content in the position in which

Providence has placed them.” Ah, my friends, that’s the

gist of the whole question. .Did Providence put them

in that position, or did you ? You knock a man into a
ditch, and then you tell him to remain content in the

¢ position in which Providence has placed him.’ That's

modern Christianity. You say ¢ We didnot knock him into

the ditch,” We shall never know, what you have done, "
or left undone, until the question with us every morning

is, not how to do the gainful thing, but how to do the just

thing during the day, nor until we are at least so far

on the way to being Christian, as to acknowledge that

maxim of the poor half-way Mahometan, ‘One hour in

the execution of justice is worth seventy years of prayer.’

— The Crown of Wild Olive, secs. 38-40,

Now the establishment of inequality cannot be shown
in the abstract to be either advantageous or disadvanta-
geous to the body of the nation. The rash and absurd
assumption that such inequalities are necessarily advan-
tageous, lies at the root of most of the popular fallacies
on the subject of political economy. For the eternal
and inevitable law in this matter is, that the beneficial-
ness of the inequality depends, first, on the methods by
which it was accomplished, and, secondly, on the pur-
poses to which it is applied. Inequalities of wealth,
unjustly established, have assuredly injured the nation
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in which they exist during their establishment; and,
unjustly directed, injure it yet more during their exist-
ence. But inequalities of wealth justly established,
benefit the nation in the course of their establishment ;
and, nobly used, aid it yet more by their existence.
That is to say, among every active and well-governed
people, the various strength of individuals, tested by
full exertion and specially applied to various need,
issnes in unequal, but harmonions results, receiving
reward or authority according to its class and service;
while in the inactive or ill-governed nation, the grada-
tions of decay and the victories of treason work out also
their own rugged system of subjection and success ; and
substitute, for the melodious inequalities of concurrent
power, the iniquitous dominances and depressions of
guilt and misfortune. — Unto This Last, ii.



