
Chapter X: Of Motives

§ 1. Different senses of the word motive
I. It is an acknowledged truth, that every kind of act whatever, and
consequently every kind of offense, is apt to assume a different charac-
ter, and be attended with different effects, according to the nature of the
motive which gives birth to it. This makes it requisite to take a view of
the several motives by which human conduct is liable to be influenced.

II. By a motive, in the most extensive sense in which the word is
ever used with reference to a thinking being, is meant any thing that can
contribute to give birth to, or even to prevent, any kind of action. Now
the actions of a thinking being is the act either of the body, or only of the
mind: and an act of the mind is an act either of the intellectual faculty, or
of the will. Acts of the intellectual faculty will sometimes rest in the
understanding merely, without exerting any influence in the production
of any acts of the will. Motives, which are not of a nature to influence
any other acts than those, may be styled purely speculative motives, or
motives resting in speculation. But as to these acts, neither do they exer-
cise any influence over external acts, or over their consequences, nor
consequently over any pain or any pleasure that may be in the number
of such consequences. Now it is only on account of their tendency to
produce either pain or pleasure, that any acts can be material. With
acts, therefore, that rest purely in the understanding, we have not here
any concern: nor therefore with any object, if any such there be, which,
in the character of a motive, can have no influence on any other acts
than those.

III. The motives with which alone we have any concern are such as
are of a nature to act upon the will. By a motive then, in this sense of the



Principles of Morals and Legislation/81

word, ls to be understood any thing whatsoever, which, by influencing
the will of a sensitive being, is supposed to serve as a means of deter-
mining him to act, or voluntarily to forbear to act, upon any occasion.
Motives of this sort, in contradistinction to the former, may be styled
practical motives, or motives applying to practice.

IV. Owing to the poverty and unsettled state of language, the word
motive is employed indiscriminately to denote two kinds of objects, which,
for the better understanding of the subject, it is necessary should be
distinguished. On some occasions it is employed to denote any of those
really existing incidents from whence the act in question is supposed to
take its rise. The sense it bears on these occasions may be styled its
literal or unfigurative sense. On other occasions it is employed to de-
note a certain fictitious entity, a passion, an affection of the mind, an
ideal being which upon the happening of any such incident is considered
as operating upon the mind, and prompting it to take that course, to-
wards which it is impelled by the influence of such incident. Motives of
this class are Avarice, Indolence, Benevolence, and so forth; as we shall
see more particularly farther on. This latter may be styled the figurative
sense of the term motive.

V. As to the real incidents to which the name of motive is also given,
these too are of two very different kinds. They may be either, 1. The
internal perception of any individual lot of pleasure or pain, the expec-
tation of which is looked upon as calculated to determine you to act in
such or such a manner; as the pleasure of acquiring such a sum of money,
the pain of exerting yourself on such an occasion, and so forth: or, 2.
Any external event, the happening whereof is regarded as having a ten-
dency to bring about the perception of such pleasure or such pain; for
instance, the coming up of a lottery ticket, by which the possession of
the money devolves to you; or the breaking out of a fire in the house you
are in, which makes it necessary for you to quit it. The former kind of
motives may be termed interior, or internal: the latter exterior, or exter-
nal.

VI. Two other senses of the term motive need also to be distin-
guished. Motive refers necessarily to action. It is a pleasure, pain, or
other event, that prompts to action. Motive then, in one sense of the
word, must be previous to such event. But, for a man to be governed by
any motive, he must in every case look beyond that event which is called
his action; he must look to the consequences of it: and it is only in this
way that the idea of pleasure, of pain, or of any other event, can give
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birth to it. He must look, therefore, in every case, to some event poste-
rior to the act in contemplation: an event which as yet exists not, but
stands only in prospect. Now, as it is in all cases difficult, and in most
cases unnecessary, to distinguish between objects so intimately connected,
as the posterior possible object which is thug looked forward to, and the
present existing object or event which takes place upon a man’s looking
forward to the other, they are both of them spoken of under the same
appellation, motive. To distinguish them, the one first mentioned may be
termed a motive in prospect, the other a motive in esse: and under each
of these denominations will come as well exterior as internal motives. A
fire breaks out in your neighbour’s house: you are under apprehension
of its extending to your own: you are apprehensive, that if you stay in it,
you will be burnt: you accordingly run out of it. This then is the act: the
others are all motives to it. The event of the fire’s breaking out in your
neighbour’s house is an external motive, and that in esse: the idea or
belief of the probability of the fire’s extending to your own house, that
of your being burnt if you continue, and the pain you feel at the thought
of such a catastrophe, are all so many internal events, but still in esse:
the event of the fire’s actually extending to your own house, and that of
your being actually burnt by it, external motives in prospect: the pain
you would feel at seeing your house a burning, and the pain you would
feel while you yourself were burning, internal motives in prospect: which
events, according as the matter turns out, may come to be in esse: but
then of course they will cease to act as motives.

VII. Of all these motives, which stand nearest to the act, to the
production of which they all contribute, is that internal motive in esse
which consists in the expectation of the internal motive in prospect: the
pain or uneasiness you feel at the thoughts of being burnt. All other
motives are more or less remote: the motives in prospect, in proportion
as the period at which they are expected to happen is more distant from
the period at which the act takes place, and consequently later in point
of time: the motives in esse, in proportion as they also are more distant
from that period, and consequently earlier in point of time.

VIII. It has already been observed, that with motives of which the
influence terminates altogether in the understanding, we have nothing
here to do. If then, amongst objects that are spoken of as motives with
reference to the understanding, there be any which concern us here, it is
only in as far as such objects may, through the medium of the under-
standing, exercise an influence over the will. It is in this way, and in this
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way only, that any objects, in virtue of any tendency they may have to
influence the sentiment of belief, may in a practical sense act in the
character of motives. Any objects, by tending to induce a belief con-
cerning the existence, actual, or probable, of a practical motive; that is,
concerning the probability of a motive in prospect, or the existence of a
motive in esse; may exercise an influence on the will, and rank with
those other motives that have been placed under the name of practical.
The pointing out of motives such as these, is what we frequently mean
when we talk of giving reasons. Your neighbour’s house is on fire as
before. I observe to you, that at the lower part of your neighbour’s
house is some wood-work, which joins on to yours; that the flames have
caught this wood-work,and so forth; which I do in order to dispose you
to believe as I believe, that if you stay in your house much longer you
will be burnt. In doing this, then, I suggest motives to your understand-
ing; which motives, by the tendency they have to give birth to or strengthen
a pain, which operates upon you in the character of an internal motive in
esse, join their force, and act as motives upon the will.

§ 2. No motives either constantly good or constantly bad.
IX. In all this chain of motives, the principal or original link seems to be
the last internal motive in prospect: it is to this that all the other motives
in prospect owe their materiality: and the immediately acting motive its
existence. This motive in prospect, we see, is always some pleasure, or
some pain; some pleasure, which the act in question is expected to be a
means of continuing or producing: some pain which it is expected to be
a means of discontinuing or preventing. A motive is substantially noth-
ing more than pleasure or pain, operating in a certain manner.

X. Now, pleasure is in itself a good: nay, even setting aside immu-
nity from pain, the only good: pain is in itself an evil; and, indeed, with-
out exception, the only evil; or else the words good and evil have no
meaning. And this is alike true of every sort of pain, and of every sort of
pleasure. It follows, therefore, immediately and incontestibly, that there
is no such thing as any sort of motive that is in itself a bad one.

XI. It is common, however, to speak of actions as proceeding from
good or bad motives: in which case the motives meant are such as are
internal. The expression is far from being an accurate one; and as it is
apt to occur in the consideration of most every kind of offence, it will be
requisite to settle the precise meaning of it, and observe how far it quad-
rates with the truth of things.
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XII. With respect to goodness and badness, as it is with very thing
else that is not itself either pain or pleasure, so is it with motives. If they
are good or bad, it is only on account of their effects: good, on account
of their tendency to produce pleasure, or avert pain: bad, on account of
their tendency to produce pain, or avert pleasure. Now the case is, that
from one and the same motive, and from every kind of motive, may
proceed actions that are good, others that are bad, and others that are
indifferent. This we shall proceed to show with respect to all the differ-
ent kinds of motives, as determined by the various kinds of pleasures
and pains.

XIII. Such an analysis, useful as it is, will be found to be a matter of
no small difficulty owing, in great measure, to a certain perversity of
structure which prevails more or less throughout all languages. To speak
of motives, as of anything else, one must call them by their names. But
the misfortune is, that it is rare to meet with a motive of which the name
expresses that and nothing more. Commonly along with the very name
of the motive, is tacitly involved a proposition imputing to it a certain
quality; a quality which, in many cases, will appear to include that very
goodness or badness, concerning which we are here inquiring whether,
properly speaking, it be or be not imputable to motives. To use the com-
mon phrase, in most cases, the name of the motive is a word which is
employed either only in a good sense, or else only in a bad sense. Now,
when a word is spoken of as being used in a good sense, all that is
necessarily meant is this: that in conjunction with the idea of the object
it is put to signify, it conveys an idea of approbation: that is, of a plea-
sure or satisfaction, entertained by the person who employs the term at
the thoughts of such object. In like manner, when a word is spoken of as
being used in a bad sense, all that is necessarily meant is this: that, in
conjunction with the idea of the object it is put to signify, it conveys an
idea of disapprobation: that is, of a displeasure entertained by the per-
son who employs the term at the thoughts of such object. Now, the
circumstance on which such approbation is grounded will, as naturally
as any other, be the opinion of the goodness of the object in question, as
above explained: such, at least, it must be, upon the principle of utility:
so, on the other hand, the circumstance on which any such disapproba-
tion is grounded, will, as naturally as any other, be the opinion of the
badness of the object: such, at least, it must be, in as far as the principle
of utility is taken for the standard.

 Now there are certain motives which, unless in a few particular
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cases, have scarcely any other name to be expressed by but such a word
as is used only in a good sense. This is the case, for example, with the
motives of piety and honour. The consequence of this is, that if, in speak-
ing of such a motive, a man should have occasion to apply the epithet
bad to any actions which he mentions as apt to result from it, he must
appear to be guilty of a contradiction in terms. But the names of motives
which have scarcely any other name to be expressed by, but such a word
as is used only in a bad sense, are many more.7 This is the case, for
example, with the motives of lust and avarice. And accordingly, if in
speaking of any such motive, a man should have occasion to apply the
epithets good or indifferent to any actions which he mentions as apt to
result from it, he must here also appear to be guilty of a similar contra-
diction.

This perverse association of ideas cannot, it is evident, but throw
great difficulties in the way of the inquiry now before us. Confining
himself to the language most in use, a man can scarce avoid running, in
appearance, into perpetual contradictions. His propositions will appear,
on the one hand, repugnant to truth; and on the other hand, adverse to
utility. As paradoxes, they will excite contempt: as mischievous para-
doxes, indignation. For the truths he labours to convey, however impor-
tant, and however salutary, his reader is never the better: and he himself
is much the worse. To obviate this inconvenience, completely, he has
but this one unpleasant remedy; to lay aside the old phraseology and
invent a new one. Happy the man whose language is ductile enough to
permit him this resource. To palliate the inconvenience, where that method
of obviating it is impracticable, he has nothing left for it but to enter into
a long discussion, to state the whole matter at large, to confess, that for
the sake of promoting the purposes, he has violated the established laws
of language, and to throw himself upon the mercy of his readers.

§ 3. Catalogue of motives corresponding to that of
Pleasures and Pains.

XIV. From the pleasures of the senses, considered in the gross, results
the motive which, in a neutral sense, maybe termed physical desire: in a
bad sense, it is termed sensuality. Name used in a good sense it has
none. Of this, nothing can be determined, till it be considered separately,
with reference to the several species of pleasures to which it corresponds.

XV. In particular, then, to the pleasures of the taste or palate corre-
sponds a motive, which in a neutral sense having received no name that
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can serve to express it in all cases, can only be termed, by circumlocu-
tion, the love of the pleasures of the palate. In particular cases it is
styled hunger: in others, thirst. The love of good cheer expresses this
motive, but seems to go beyond: intimating, that the pleasure is to be
partaken of in company, and involving a kind of sympathy. In a bad
sense, it is styled in some cases greediness, voraciousness, gluttony: in
others, principally when applied to children, lickerishness. It may in
some cases also be represented by the word daintiness. Name used in a
good sense it has none. 1. A boy, who does not want for victuals, steals
a cake out of a pastry-cook’s shop, and eats it. In this case his motive
will be universally deemed a bad one: and if it be asked what it is, it may
be answered, perhaps, lickerishness. 2. A boy buys a cake out of a
pastry-cook’s shop, and eats it. In this case his motive can scarcely be
looked upon as either good or bad, unless his master should be out of
humour with him; and then perhaps he may call it lickerishness, as be-
fore. In both cases, however, his motive is the same. It is neither more
nor less than the motive corresponding to the pleasures of the palate.

XVI. To the pleasures of the sexual sense corresponds the motive
which, in a neutral sense, may be termed sexual desire. In a bad sense, it
is spoken of under the name of lasciviousness, and a variety of other
names of reprobation. Name used in a good sense it has none.

1. A man ravishes a virgin. In this case the motive is, without scruple,
termed by the name of lust, lasciviousness, and so forth; and is univer-
sally looked upon as a bad one. 2. The same man, at another time,
exercises the rights of marriage with his wife. In this case the motive is
accounted, perhaps, a good one, or at least indifferent: and here people
would scruple to call it by any of those names. In both cases, however,
the motive may be precisely the same. In both cases it may be neither
more nor less than sexual desire.

XVII. To the pleasures of curiosity corresponds the motive known
by the same name: and which may be otherwise called the love of nov-
elty, or the love of experiment; and, on particular occasions, sport, and
sometimes play.

1. A boy, in order to divert himself, reads an improving book: the
motive is accounted, perhaps, a good one: at any rate not a bad one. 2.
He sets his top a spinning: the motive is deemed, at any rate, not a bad
one. 3. He sets loose a mad ox among a crowd; his motive is now,
perhaps, termed an abominable one. Yet in all three cases the motive
may be the very same: it may be neither more nor less than curiosity.
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XVIII. As to the other pleasures of sense they are of too little conse-
quence to have given any separate denominations to the corresponding
motives.

XIX. To the pleasures of wealth corresponds the sort of motive
which, in a neutral sense, may be termed pecuniary interest: in a bad
sense, it is termed, in some cases, avarice, covetousness, rapacity, or
lucre: in other cases, niggardliness: in a good sense, but only in particu-
lar cases, economy and frugality; and in some cases the word industry
may be applied to it: in a sense nearly indifferent, but rather bad than
otherwise, it is styled, though only in particular cases, parsimony.

1. For money you gratify a man’s hatred, by putting his adversary
to death. 2. For money you plough his field for him.—In the first case
your motive is termed lucre, and is accounted corrupt and abominable:
and in the second, for want of a proper appellation, it is styled industry;
and is looked upon as innocent at least, if not meritorious. Yet the mo-
tive is in both cases precisely the same: it is neither more nor less than
pecuniary interest.

XX. The pleasures of skill are neither distinct enough, nor of conse-
quence enough, to have given any name to the corresponding motive.

XXI. To the pleasures of amity corresponds a motive which, in a
neutral sense, may be termed the desire of ingratiating one’s self. In a
bad sense it is in certain cases styled servility: in a good sense it has no
name that is peculiar to it: in the cases in which it has been looked on
with a favourable eye, it has seldom been distinguished from the motive
of sympathy or benevolence, with which, in such cases, it is commonly
associated.

1. To acquire the affections of a woman before marriage, to pre-
serve them afterwards, you do every thing, that is consistent with other
duties, to make her happy: in this case your motive is looked upon as
laudable, though there is no name for it. 2. For the same purpose, you
poison a woman with whom she is at enmity: in this case your motive is
looked upon as abominable, though still there is no name for it. 3. To
acquire or preserve the favour of a man who is richer or more powerful
than yourself, you make yourself subservient to his pleasures. Let them
even be lawful pleasures, if people choose to attribute your behaviour to
this motive, you will not get them to find any other name for it than
servility. Yet in all three cases the motive is the same: it is neither more
nor less than the desire of ingratiating yourself.

XXII. To the pleasures of the moral sanction, or, as they may other-
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wise be called, the pleasures of a good name, corresponds a motive
which, in a neutral sense, has scarcely yet obtained any adequate
appellative. It may be styled, the love of reputation. It is nearly related
to the motive last preceding: being neither more nor less than the desire
of ingratiating one’s self with, or, as in this case we should rather say, of
recommending one’s self to, the world at large. In a good sense, it is
termed honour, or the sense of honour: or rather, the word honour is
introduced somehow or other upon the occasion of its being brought to
view: for in strictness the word honour is put rather to signify that imagi-
nary object, which a man is spoken of as possessing upon the occasion
of his obtaining a conspicuous share of the pleasures that are in ques-
tion. In particular cases, it is styled the love of glory. In a bad sense, it is
styled, in some cases, false honour; in others, pride; in others, vanity. In
a sense not decidedly bad, but rather bad than otherwise, ambition. In
an indifferent sense, in some cases, the love of fame: in others, the sense
of shame. And, as the pleasures belonging to the moral sanction run
undistinguishably into the pains derived from the same source, it may
also be styled, in some cases, the fear of dishonour, the fear of disgrace,
the fear of infamy, the fear of ignominy, or the fear of shame.

1. You have received an affront from a man: according to the cus-
tom of the country, in order, on the one hand, to save yourself from the
shame of being thought to bear it patiently; on the other hand, to obtain
the reputation of courage; you challenge him to fight with mortal weap-
ons. In this case your motive will by some people be accounted laud-
able, and styled honour: by others it will be accounted blameable, and
these, if they call it honour, will prefix an epithet of improbation to it,
and call it false honour. 2. In order to obtain a post of rank and dignity,
and thereby to increase the respects paid you by the public, you bribe
the electors who are to confer it, or the judge before whom the title to it
is in dispute. In this case your motive is commonly accounted corrupt
and abominable, and is styled, perhaps, by some such name as dishon-
est or corrupt ambition, as there is no single name for it. 3. In order to
obtain the good-will of the public, you bestow a large sum in works of
private charity or public utility. In this case people will be apt not to
agree about your motive. Your enemies will put a bad colour upon it,
and call it ostentation: your friends, to save you from this reproach, will
choose to impute your conduct not to this motive but to some other:
such as that of charity (the denomination in this case given to private
sympathy) or that of public spirit. 4. A king, for the sake of gaining the



Principles of Morals and Legislation/89

admiration annexed to the name of conqueror (we will suppose power
and resentment out of the question) engages his kingdom in a bloody
war. His motive, by the multitude (whose sympathy for millions is eas-
ily overborne by the pleasure which their imagination finds in gaping at
any novelty they observe in the conduct of a single person) is deemed an
admirable one. Men of feeling and reflection, who disapprove of the
dominion exercised by this motive on this occasion, without always per-
ceiving that it is the same motive which in other instances meets with
their approbation, deem it an abominable one; and because the multi-
tude, who are the manufacturers of language, have not given them a
simple name to call it by, they will call it by some such compound name
as the love of false glory or false ambition. Yet in all four cases the
motive is the same: it is neither more nor less than the love of reputation.

XXIII. To the pleasures of power corresponds the motive which, in
a neutral sense, may be termed the love of power. People, who are out of
humour with it sometimes, call it the lust of power. In a good sense, it is
scarcely provided with a name. In certain cases this motive, as well as
the love of reputation, are confounded under the same name, ambition.
This is not to be wondered at, considering the intimate connexion there
is between the two motives in many cases: since it commonly happens,
that the same object which affords the one sort of pleasure, affords the
other sort at the same time: for instance, offices, which are at once posts
of honour and places of trust: and since at any rate reputation is the road
to power.

1. If, in order to gain a place in administration, you poison the man
who occupies it. 2. If, in the same view, you propose a salutary plan for
the advancement of the public welfare; your motive is in both cases the
same. Yet in the first case it is accounted criminal and abominable: in
the second case allowable, and even laudable.

XXIV. To the pleasures as well as to the pains of the religious sanc-
tion corresponds a motive which has, strictly speaking, no perfectly
neutral name applicable to all cases, unless the s, word religion be ad-
mitted in this character: though the word religion, strictly speaking, seems
to mean not so much the motive itself, as a kind of fictitious personage,
by whom the motive is supposed to be created, or an assemblage of acts,
supposed to be dictated by that personage: nor does it seem to be com-
pletely settled into a neutral sense. In the same sense it is also, in some
cases, styled religious zeal: in other cases, the fear of God. The love of
God, though commonly contrasted with the fear of God, does not come
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strictly under this head. It coincides properly with a motive of a differ-
ent denomination; viz., a kind of sympathy or good-will, which has the
Deity for its object. In a good sense, it is styled devotion, piety, and
pious zeal. In a bad sense, it is styled, in some cases, superstition, or
superstitious zeal: in other cases, fanaticism, or fanatic zeal: in a sense
not decidedly bad, because not appropriated to this motive, enthusiasm,
or enthusiastic zeal.

 1. In order to obtain the favour of the Supreme Being, a man assas-
sinates his lawful sovereign. In this case the motive is now almost uni-
versally looked upon as abominable, and is termed fanaticism: formerly
it was by great numbers accounted laudable, and was by them called
pious zeal. 2. In the same view, a man lashes himself with thongs. In this
case, in yonder house, the motive is accounted laudable, and is called
pious zeal: in the next house it is deemed contemptible, and called su-
perstition. 3. In the same view, a man eats a piece of bread (or at least
what to external appearance is a piece of bread) with certain ceremo-
nies. In this case, in yonder house, his motive is looked upon as laud-
able, and is styled piety and devotion: in the next house it is deemed
abominable, and styled superstition, as before: perhaps even it is ab-
surdly styled impiety. 4. In the same view, a man holds a cow by the tail
while he is dying. On the Thames the motive would in this case be deemed
contemptible, and called superstition. On the Ganges it is deemed meri-
torious, and called piety. 5. In the same view, a man bestows a large sum
in works of charity, or public utility. In this case the motive is styled
laudable, by those at least to whom the works in question appear to
come under this description: and by these at least it would be styled
piety. Yet in all these cases the motive is precisely the same: it is neither
more nor less than the motive belonging to the religious sanction.

XXV. To the pleasures of sympathy corresponds the motive which,
in a neutral sense, is termed good-will. The word sympathy may also be
used on this occasion: though the sense of it seems to be rather more
extensive. In a good sense, it is styled benevolence: and in certain cases,
philanthropy; and, in a figurative way, brotherly love; in others, human-
ity; in others, charity; in others, pity and compassion; in others, mercy;
in others, gratitude; in others, tenderness; in others, patriotism; in oth-
ers, public spirit. Love is also employed in this as in so many other
senses. In a bad sense, it has no name applicable to it in all cases: in
particular cases it is styled partiality. The word zeal, with certain epi-
thets prefixed to it, might also be employed sometimes on this occasion,
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though the sense of it be more extensive; applying sometimes to ill as
well as to good will. It is thus we speak of party zeal, national zeal, and
public zeal. The word attachment is also used with the like epithets: we
also say family-attachment. The French expression, esprit de corps, for
which as yet there seems to be scarcely any name in English, might be
rendered, in some cases, though rather inadequately, by the terms cor-
poration spirit, corporation attachment, or corporation zeal.

1. A man who has set a town on fire is apprehended and committed:
out of regard or compassion for him, you help him to break prison. In
this case the generality of people will probably scarcely know whether
to condemn your motive or to applaud it: those who condemn your con-
duct, will be disposed rather to impute it to some other motive: if they
style it benevolence or compassion, they will be for prefixing an epithet,
and calling it false benevolence or false compassion. 2. The man is taken
again, and is put upon his trial: to save him you swear falsely in his
favour. People, who would not call your motive a bad one before, will
perhaps call it so now. 3. A man is at law with you about an estate: he
has no right to it: the judge knows this, yet, having an esteem or affec-
tion for your adversary, adjudges it to him. In this case the motive is by
every body deemed abominable, and is termed injustice and partiality.
4. You detect a statesman in receiving bribes: out of regard to the public
interest, you give information of it, and prosecute him. In this case, by
all who acknowledge your conduct to have originated from this motive,
your motive will be deemed a laudable one, and styled public spirit. But
his friends and adherents will not choose to account for your conduct in
any such manner: they will rather attribute it to party enmity. 5. You
find a man on the point of starving: you relieve him; and save his life. In
this case your motive will by every body be accounted laudable, and it
will be termed compassion, pity, charity, benevolence. Yet in all these
cases the motive is the same: it is neither more nor less than the motive
of good-will.

XXVI. To the pleasures of malevolence, or antipathy, corresponds
the motive which, in a neutral sense, is termed antipathy or displeasure:
and, in particular cases, dislike, aversion, abhorrence, and indignation:
in a neutral sense, or perhaps a sense leaning a little to the bad side, ill-
will: and, in particular cases, anger, wrath, and enmity. In a bad sense it
is styled, in different cases, wrath, spleen, ill-humour, hatred, malice,
rancour, rage, fury, cruelty, tyranny, envy, jealousy, revenge, misan-
thropy, and by other names, which it is hardly worth while to endeavour
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to collect. Like good-will, it is used with epithets expressive of the per-
sons who are the objects of the affection. Hence we hear of party en-
mity, party rage, and so forth. In a good sense there seems to be no
single name for it. In compound expressions it may be spoken of in such
a sense, by epithets, such as just and laudable, prefixed to words that
are used in a neutral or nearly neutral sense.

1. You rob a man: he prosecutes you, and gets you punished: out of
resentment you set upon him, and hang him with your own hands. In
this case your motive will universally be deemed detestable, and will be
called malice, cruelty, revenge, and so forth. 2. A man has stolen a little
money from you: out of resentment you prosecute him, and get him
hanged by course of law. In this case people will probably be a little
divided in their opinions about your motive: your friends will deem it a
laudable one, and call it a just or laudable resentment: your enemies will
perhaps be disposed to deem it blameable, and call it cruelty, malice,
revenge, and so forth: to obviate which, your friends will try perhaps to
change the motive, and call it public spirit. 3. A man has murdered your
father: out of resentment you prosecute him, and get him put to death in
course of law. In this case your motive will be universally deemed a
laudable one, and styled, as before, a just or laudable resentment: and
your friends, in order to bring forward the more amiable principle from
which the malevolent one, which was your immediate motive, took its
rise, will be for keeping the latter out of sight, speaking of the former
only, under some such name as filial piety. Yet in all these cases the
motive is the same: it is neither more nor less than the motive of ill-will.

XXVII. To the several sorts of pains, or at least to all such of them
as are conceived to subsist in an intense degree, and to death, which, as
far as we can perceive, is the termination of all the pleasures, as well as
all the pains we are acquainted with, corresponds the motive, which in a
neutral sense is styled, in general, self-preservation: the desire of pre-
serving one’s self from the pain or evil in question. Now in many in-
stances the desire of pleasure, and the sense of pain, run into one an-
other undistinguishably. Self-preservation, therefore, where the degree
of the pain which it corresponds to is but slight will scarcely be distin-
guishable, by any precise line, from the motives corresponding to the
several sorts of pleasures. Thus in the case of the pains of hunger and
thirst: physical want will in many cases be scarcely distinguishable from
physical desire. In some cases it is styled, still in a neutral sense, self-
defence. Between the pleasures and the pains of the moral and religious
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sanctions, and consequently of the motives that correspond to them, as
likewise between the pleasures of amity, and the pains of enmity, this
want of boundaries has already been taken notice of. The case is the
same between the pleasures of wealth, and the pains of privation corre-
sponding to those pleasures. There are many cases, therefore, in which
it will be difficult to distinguish the motive of self-preservation from
pecuniary interest, from the desire of ingratiating one’s self, from the
love of reputation, and from religious hope: in which cases, those more
specific and explicit names will naturally be preferred to this general
and inexplicit one. There are also a multitude of compound names, which
either are already in use, or might be devised, to distinguish the specific
branches of the motive of self-preservation from those several motives
of a pleasurable origin: such as the fear of poverty, the fear of losing
such or such a man’s regard, the fear of shame, and the fear of God.
Moreover, to the evil of death corresponds, in a neutral sense, the love
of life; in a bad sense, cowardice: which corresponds also to the pains of
the senses, at least when considered as subsisting in an acute degree.
There seems to be no name for the love of life that has a good sense;
unless it be the vague and general name of prudence.

1. To save yourself from being hanged, pilloried, imprisoned, or
fined, you poison the only person who can give evidence against you. In
this case your motive will universally be styled abominable: but as the
term self-preservation has no bad sense, people will not care to make
this use of it: they will be apt rather to change the motive, and call it
malice. 2. A woman, having been just delivered of an illegitimate child,
in order to save herself from shame, destroys the child, or abandons it.
In this case, also, people will call the motive a bad one, and, not caring
to speak of it under a neutral name, they will be apt to change the mo-
tive, and call it by some such name as cruelty. 3. To save the expense of
a halfpenny, you suffer a man, whom you could preserve at that ex-
pense, to perish with want, before your eyes. In this case your motive
will be universally deemed an abominable one; and, to avoid calling it
by so indulgent a name as self-preservation, people will be apt to call it
avarice and niggardliness, with which indeed in this case it indistin-
guishably coincides: for the sake of finding a more reproachful appella-
tion, they will be apt likewise to change the motive, and term it cruelty.
4. To put an end to the pain of hunger, you steal a loaf of bread. In this
case your motive will scarcely, perhaps, be deemed a very bad one; and,
in order to express more indulgence for it, people will be apt to find a
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stronger name for it than self-preservation, terming it necessity. 5. To
save yourself from drowning, you beat off an innocent man who has got
hold of the same plank. In this case your motive will in general be deemed
neither good nor bad, and it will be termed self-preservation, or neces-
sity, or the love of life. 6. To save your life from a gang of robbers, you
kill them in the conflict. In this case the motive may, perhaps, be deemed
rather laudable than otherwise, and, besides self-preservation, is styled
also self-defence. 7. A soldier is sent out upon a party against a weaker
party of the enemy: before he gets up with them, to save his life, he runs
away. In this case the motive will universally be deemed a contemptible
one, and will be called cowardice. Yet in all these various cases, the
motive is still the same. It is neither more nor less than self-preserva-
tion.

XXVIII. In particular, to the pains of exertion corresponds the mo-
tive, which, in a neutral sense, may be termed the love of ease, or by a
longer circumlocution, the desire of avoiding trouble. In a bad sense, it
is termed indolence. It seems to have no name that carries with it a good
sense.

1. To save the trouble of taking care of it, a parent leaves his child
to perish. In this case the motive will be deemed an abominable one,
and, because indolence will seem too mild a name for it, the motive will,
perhaps, be changed, and spoken of under some such term as cruelty. 2.
To save yourself from an illegal slavery, you make your escape. In this
case the motive will be deemed certainly not a bad one: and, because
indolence, or even the love of ease, will be thought too unfavourable a
name for it, it will, perhaps, be styled the love of liberty. 3. A mechanic,
in order to save his labour, makes an improvement in his machinery. In
this case, people will look upon his motive as a good one; and finding no
name for it that carries a good sense, they will be disposed to keep the
motive out of sight: they will speak rather of his ingenuity, than of the
motive which was the means of his manifesting that quality. Yet in all
these cases the motive is the same: it is neither more nor less than the
love of ease.

XXIX. It appears then that there is no such thing as any sort of
motive which is a bead one in itself: nor, consequently, any such thing as
a sort of motive, which in itself is exclusively a good one. And as to
their effects, it appears too that these are sometimes bad, at other times
either indifferent or good: and this appears to be the case with every sort
of motive. If any sort of motive then is either good or bad on the score
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of its effects, this is the case only on individual occasions, and with
individual motives; and this is the case with one sort of motive as well
as with another. If any sort of motive then can, in consideration of its
effects, be termed with any propriety a bad one, it can only be with
reference to the balance of all the effects it may have had of both kinds
within a given period, that is, of its most usual tendency.

XXX. What then? (it will be said) are not lust, cruelty, avarice, bad
motives? Is there so much as any one individual e occasion, in which
motives like these can be otherwise than bad? No, certainly: and yet the
proposition, that there is no one sort of motive but what will on many
occasions be a good one, is nevertheless true. The fact is, that these are
names which, if properly applied, are never applied but in the cases
where the motives they signify happen to be bad. The names of those
motives, considered apart from their effects, are sexual desire, displea-
sure, and pecuniary interest. To sexual desire, when the effects of it are
looked upon as bad, is given the name of lust. Now lust is always a bad
motive. Why? Because if the case be such, that the effects of the motive
are not bad, it does not go, or at least ought not to go, by the name of
lust. The case is, then, that when I say, “Lust is a bad motive,” it is a
proposition that merely concerns the import of the word lust; and which
would be false if transferred to the other word used for the same motive,
sexual desire. Hence we see the emptiness of all those rhapsodies of
common-place morality, which consist in the taking of such names as
lust, cruelty, and avarice, and branding them with marks of reprobation:
applied to the thing, they are false; applied to the name, they are true
indeed, but nugatory. Would you do a real service to mankind, show
them the cases in which sexual desire merits the name of lust; displea-
sure, that of cruelty; and pecuniary interest, that of avarice.

XXXI. If it were necessary to apply such denominations as good,
bad, and indifferent to motives, they might be classed in the following
manner, in consideration of the most frequent complexion of their ef-
fects. In the class of good motives might begs placed the articles of, 1.
Good-will. 2. Love of reputation. 3. Desire of amity. And, 4. Religion.
In the class of bad motives, 5. Displeasure. In the class of neutral or
indifferent motives, 6. Physical desire. 7. Pecuniary interest. 8. Love of
power. 9. Self-preservation; as including the fear of the pains of the
senses, the love of ease, and the love of life.

XXXII. This method of arrangement, however, cannot but be im-
perfect; and the nomenclature belonging to it is in danger of being falla-
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cious. For by what method of investigation can a man be assured, that
with regard to the motives ranked under the name of good, the good
effects they have had, from the beginning of the world, have, in each of
the four species comprised under this name, been superior to the bad?
still more difficulty would a man find in assuring himself, that with
regard to those which are ranked under the name of neutral or indiffer-
ent, the effects they have had have exactly balanced each other, the
value of the good being neither greater nor less than that of the bad. It is
to be considered, that the interests of the person himself can no more be
left out of the estimate, than those of the rest of the community. For
what would become of the species, if it were not for the motives of
hunger and thirst, sexual desire, the fear of pain, and the love of life?
Nor in the actual constitution of human nature is the motive of displea-
sure less necessary, perhaps, than any of the others: although a system,
in which the business of life might be carried on without it, might possi-
bly be conceived. It seems, therefore, that they could scarcely, without
great danger of mistakes, be distinguished in this manner even with ref-
erence to each other.

XXXIII. The only way, it should seem, in which a motive can with
safety and propriety be styled good or bad, is with reference to its ef-
fects in each individual instance; and principally from the intention it
gives birth to: from which arise, as will be shown hereafter, the most
material part of its effects. A motive is good, when the intention it gives
birth to is a good one; bad, when the intention is a bad one: and an
intention is good or bad, according to the material consequences that are
the objects of it. So far is it from the goodness of the intention’s being to
be known only from the species of the motive. But from one and the
same motive, as we have seen, may result intentions of every sort of
complexion whatsoever. This circumstance, therefore, can afford no clue
for the arrangement of the several sorts of motives.

XXXIV. A more commodious method, therefore, it should seem,
would be to distribute them according to the influence which they ap-
pear to have on the interests of the other members of the community,
laying those of the party himself out of the question: to wit, according to
the tendency which they appear to have to unite, or disunite, his inter-
ests and theirs. On this plan they may be distinguished into social,
dissocial, and self-regarding. In the social class may be reckoned, 1.
Good-will. 2. Love of reputation. 3. Desire of amity. 4. Religion. In the
dissocial may be placed, 5. Displeasure. In the self-regarding class, 6.
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Physical desire. 7. Pecuniary interest. 8. Love of power. 9. Self-preser-
vation; as including the fear of the pains of the senses, the love of ease,
and the love of life.

XXXV. With respect to the motives that have been termed social, if
any farther distinction should be of use, to that of good-will alone may
be applied the epithet of purely-social; while the love of reputation, the
desire of amity, and the motive of religion, may together be comprised
under the division of semi-social: the social tendency being much more
constant and unequivocal in the former than in any of the three latter.
Indeed these last, social as they may be termed, are self-regarding at the
same time.

§ 4. Order of pre-eminence among motives.
XXXVI. Of all these sorts of motives, good-will is that of which the
dictates, taken in a general view, are surest of coinciding with those of
the principle of utility. For the dictates of utility are neither nor less than
the dictates of the most extensive8 and enlightened (that is well-advised)
benevolence. The dictates of the other motives may be conformable to
those of utility, or repugnant, as it may happen.

XXXVII. In this, however, it is taken for granted, that in the case in
question the dictates of benevolence are not contradicted by those of a
more extensive, that is enlarged, benevolence. Now when the dictates of
benevolence, as respecting the interests of a certain set of persons, are
repugnant to the dictates of the same motive, as respecting the more
important (or valuable) interests of another set of persons, the former
dictates, it is evident, are repealed, as it were, by the latter: and a man,
were he to be governed by the former, could scarcely, with propriety, be
said to be governed by the dictates of benevolence. On this account were
the motives on both sides sure to be alike present to a man’s mind, the
case of such a repugnancy would hardly be worth distinguishing, since
the partial benevolence might be considered as swallowed up in the more
extensive: if the former prevailed, and governed the action, it must be
considered as not owing its birth to benevolence, but to some other mo-
tive: if the latter prevailed, the former might be considered as having no
effect. But the case is, that a partial benevolence may govern the action,
without entering into any direct competition with the more extensive
benevolence, which would forbid it; because the interests of the less
numerous assemblage of persons may be present to a man’s mind, at a
time when those of the more numerous are either not present, or, if
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present, make no impression. It is in this way that the dictates of this
motive may be repugnant to utility, yet still be the dictates of benevo-
lence. What makes those of private benevolence conformable upon the
whole to the principle of utility, is, that in general they stand unopposed
by those of public: if they are repugnant to them, it is only by accident.
What makes them the more conformable, is, that in a civilized society,
in most of the cases in which they would of themselves be apt to run
counter to those of public benevolence, they find themselves opposed by
stronger motives of the self-regarding class, which are played off against
them by the laws; and that it is only in cases where they stand unop-
posed by the other more salutary dictates, that they are left free. An act
of injustice or cruelty, committed by a man for the sake of his father or
his son, is punished, and with reason, as much as if it were committed
for his own.

XXXVIII. After good-will, the motive of which the dictates seem to
have the next best chance for coinciding with those of utility, is that of
the love of reputation. There is but one circumstance which prevents the
dictates of this motive from coinciding in all cases with those of the
former. This is, that men in their likings and dislikings, in the disposi-
tions they manifest to annex to any mode of conduct their approbation
or their disapprobation, and in consequence to the person who appears
to practice it, their good or their ill will, do not govern themselves exclu-
sively by the principle of utility. sometimes it is the principle of asceti-
cism they are guided by: sometimes the principle of sympathy and an-
tipathy. There is another circumstance, which diminishes, not their con-
formity to the principle of utility, but only their efficacy in comparison
with the dictates of the motive of benevolence. The dictates of this mo-
tive will operate as strongly in secret as in public: whether it appears
likely that the conduct which they recommend will be known or not:
those of the love of reputation will coincide with those of benevolence
only in proportion as a man’s conduct seems likely to be known. This
circumstance, however, does not make so much difference as at first
sight might appear. Acts, in proportion as they are material, are apt to
become known: and in point of reputation, the slightest suspicion often
serves for proof. Besides, if an act be a disreputable one, it is not any
assurance a man can have of the secrecy of the particular act in ques-
tion, that will of course surmount the objections he may have against
engaging in it. Though the act in question should remain secret, it will
go towards forming a habit, which may give birth to other acts, that
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may not meet with the same good fortune. There is no human being,
perhaps, who is at years of discretion, on whom considerations of this
sort have not some weight: and they have the more weight upon a man,
in proportion to the strength of his intellectual powers, and the firmness
of his mind. Add to this, the influence which habit itself, when once
formed, has in restraining a man from acts towards which, from the
view of the disrepute annexed to them, as well as from any other cause,
he has contracted an aversion. The influence of habit, in such cases, is a
matter of fact, which, though not readily accounted for, is acknowl-
edged and indubitable.

XXXIX. After the dictates of the love of reputation come, as it
should seem, those of the desire of amity. The former are disposed to
coincide with those of utility, inasmuch as they are disposed to coincide
with those of benevolence. Now those of the desire of amity are apt also
to coincide, in a certain sort, with those of benevolence. But the sort of
benevolence with the dictates of which the love of reputation coincides,
is the more extensive; that with which those of the desire of amity coin-
cide, the less extensive. Those of the love of amity have still, however,
the advantage of those of the self-regarding motives. The former, at one
period or other of his life, dispose a man to contribute to the happiness
of a considerable number of persons: the latter, from the beginning of
life to the end of it, confine themselves to the care of that single indi-
vidual. The dictates of the desire of amity, it is plain, will approach
nearer to a coincidence with those of the love of reputation, and thence
with those of utility, in proportion, cæteris paribas, to the number of the
persons whose amity a man has occasion to desire: and hence it is, for
example, that an English member of parliament, with all his own weak-
nesses, and all the follies of the people whose amity he has to cultivate,
is probably, in general, a better character than the secretary of a visier at
Constantinople, or of a naib in Indostan.

XL. The dictates of religion are, under the infinite diversity of reli-
gions, so extremely variable, that it is difficult to know what general
account to give of them, or in what rank to place the motive they belong
to. Upon the mention of religion, people’s first thoughts turn naturally
to the religion they themselves profess. This is a great source of miscal-
culation, and has a tendency to place this sort of motive in a higher rank
than it deserves. The dictates of religion would coincide, in all cases,
with those of utility, were the Being, who is the object of religion, uni-
versally supposed to be as benevolent as he is supposed to be wise and
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powerful; and were the notions entertained of his benevolence, at the
same time, as correct as those which are entertained of his wisdom and
his power. Unhappily, however, neither of these is the case. He is uni-
versally supposed to be all-powerful: for by the Deity, what else does
any man mean than the Being, whatever he be, by whom every thing is
done. And as to knowledge, by the same rule that he should know one
thing he should know another. These notions seem to be as correct, for
all material purposes, as they are universal. But among the votaries of
religion (of which number the multifarious fraternity of Christians is
but a small part) there seem to be but few (I will not say how few) who
are real believers in his benevolence. They call him benevolent in words,
but they do not mean that he is so in reality. They do not mean, that he
is benevolent as man is conceived to be benevolent: they do not mean
that he is benevolent in the only sense in which benevolence has a mean-
ing. For if they did, they would recognize that the dictates of religion
could be neither more nor less than the dictates of utility: not a tittle
different: not a tittle less or more. But the case is, that on a thousand
occasions they turn their backs on the principle of utility. They go astray
after the strange principles its antagonists: sometimes it is the principle
of asceticism: sometimes the principle of sympathy and antipathy. Ac-
cordingly, the idea they bear in their minds, on such occasions, is but
too often the idea of malevolence; to which idea, stripping it of its own
proper name, they bestow the specious appellation of the social motive.
The dictates of religion, in short, are no other than the dictates of that
principle which has been already mentioned under the name of the theo-
logical principle. These, as has been observed, are just as it may hap-
pen, according to the biases of the person in question, copies of the
dictates of one or other of the three original principles: sometimes, in-
deed, of the dictates of utility: but frequently of those of asceticism, or
those of sympathy and antipathy. In this respect they are only on a par
with the dictates of the love of reputation: in another they are below it.
The dictates of religion are in all places intermixed more or less with
dictates unconformable to those of utility, deduced from tests, well or ill
interpreted, of the writings held for sacred by each sect: unconformable,
by imposing practices sometimes inconvenient to a man’s self, some-
times pernicious to the rest of the community. The sufferings of un-
called martyrs, the calamities of holy wars and religious persecutions,
the mischiefs of intolerant laws, (objects which can here only be glanced
at, not detailed) are so many additional mischiefs over and above the
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number of those which were ever brought into the world by the love of
reputation. On the other hand, it is manifest, that with respect to the
power of operating in secret, the dictates of religion have the same ad-
vantage over those of the love of reputation, and the desire of amity, as
is possessed by the dictates of benevolence.

XLI. Happily, the dictates of religion seem to approach nearer and
nearer to a coincidence with those of utility every day. But why? Be-
cause the dictates of the moral sanction do so: and those coincide with
or are influenced by these. Men of the worst religions, influenced by the
voice and practice of the surrounding world, borrow continually a new
and a new leaf out of the book of utility: and with these, in order not to
break with their religion, they endeavour, sometimes with violence
enough, to patch together and adorn the repositories of their faith.

XLII. As to the self-regarding and dissocial motives, the order that
takes place among these, and the preceding one, in point of extra-re-
garding influence, is too evident to need insisting on. As to the order that
takes place among the motives, of the self-regarding class, considered in
comparison with one another, there seems to be no difference which on
this occasion would be worth mentioning. With respect to the dissocial
motive, it makes a difference (with regard to its extra-regarding effects)
from which of two sources it originates; whether from self-regarding or
from social considerations. The displeasure you conceive against a man
may be founded either on some act which offends you in the first in-
stance, or on an act which offends you no otherwise than because you
look upon it as being prejudicial to some other party on whose behalf
you interest yourself: which other party may be of course either a deter-
minate individual, or any assemblage of individuals, determinate or in-
determinate. It is obvious enough, that a motive, though in itself dissocial,
may, by issuing from a social origin, possess a social tendency; and that
its tendency, in this case, is likely to be the more social, the more en-
larged the description is of the persons whose interests you espouse.
Displeasure, venting itself against a man, on account of a mischief sup-
posed to be done by him to the public, may be more social in its effects
than any good-will, the exertions of which are confined to an individual.
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§ 5. Conflict among motives.
XLIII. When a man has it in contemplation to engage in any action, he
is frequently acted upon at the same time by the force of divers motives:
one motive, or set of motives, acting in one direction; another motive, or
set of motives, acting as it were in an opposite direction. The motives on
one side disposing him to engage in the action: those on the other, dis-
posing him not to engage in it. Now, any motive, the influence of which
tends to dispose him to engage in the action in question, may be termed
an impelling motive: any motive, the influence of which tends to dispose
him not to engage in it, a restraining motive. But these appellations may
of course be interchanged, according as the act is of the positive kind, or
the negative.

XLIV. It has been shown, that there is no sort of motive but may
give birth to any sort of action. It follows, therefore, that there are no
two motives but may come to be opposed to one another. Where the
tendency of the act is bad, the most common case is for it to have been
dictated by a motive either of the self-regarding, or of the dissocial class.
In such case the motive of benevolence has commonly been acting, though
ineffectually, in the character of a restraining motive.

XLV. An example may be of use, to show the variety of contending
motives, by which a man may be acted upon at the same time. Crillon, a
Catholic (at a time when it was generally thought meritorious among
Catholics to extirpate Protestants), was ordered by his king, Charles
IX. of France, to fall privately upon Coligny, a Protestant, and assassi-
nate him: his answer was, “Excuse me, Sire; but I’ll fight him with all
my heart.” Here, then, were all the three forces above mentioned, in-
cluding that of the political sanction, acting upon him at once. By the
political sanction, or at least so much of the force of it as such a man-
date, from such a sovereign, issued on such an occasion, might be sup-
posed to carry with it, he was enjoined to put Coligny to death in the
way of assassination: by the religious sanction, that is, by the dictates of
religious zeal, he was enjoined to put him to death in any way: by the
moral sanction, or in other words, by the dictates of honour, that is, of
the love of reputation, he was permitted (which permission,when coupled
with the mandates of his sovereign, operated, he conceived, as an in-
junction) to fight the adversary upon equal terms: by the dictates of
enlarged benevolence (supposing the mandate to be unjustifiable) he
was enjoined not to attempt his life in any way, but to remain at peace
with him: supposing the mandate to be unjustifiable, by the dictates of
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private benevolence he was enjoined not to meddle with him at any rate.
Among this confusion of repugnant dictates, Crillon, it seems, gave the
preference, in the first place, to those of honour: in the next place, to
those of benevolence. He would have fought, had his offer been ac-
cepted; as it was not, he remained at peace.

Here a multitude of questions might arise. Supposing the dictates of
the political sanction to follow the mandate of the sovereign, of what
kind were the motives which they afforded him for compliance? The
answer is, of the self-regarding kind at any rate: inasmuch as, by the
supposition, it was in the power of the sovereign to punish him for non-
compliance, or reward him for compliance. Did they afford him the
motive of religion (I mean independently of the circumstance of heresy
above mentioned) the answer is, Yes, if his notion was, that it was God’s
pleasure he should comply with them; No, if it was not. Did they afford
him the motive of the love of reputation? Yes, if it was his notion that the
world would expect and require that he should comply with them: No, if
it was not. Did they afford him that of benevolence? Yes, if it was his
notion that the community would upon the whole be the better for his
complying with them: No, if it was not. But did the dictates of the politi-
cal sanction, in the case in question, actually follow the mandates of the
sovereign: in other words, was such a mandate legal? This we see is a
mere question of local jurisprudence, altogether foreign to the present
purpose.

XLVI. What is here said about the goodness and badness of mo-
tives, is far from being a mere matter of words. There will be occasion
to make use of it hereafter for various important purposes. I shall have
need of it for the sake of dissipating various prejudices, which are of
disservice to the community, sometimes by cherishing the flame of civil
dissensions, at other times, by obstructing the course of justice. It will
be shown, that in the case of many offences, the consideration of the
motive is a most material one: for that in the first place it makes a very
material difference in the magnitude of the mischief: in the next place,
that it is easy to be ascertained; and thence may be made a ground for a
difference in the demand for punishment: but that in other cases it is
altogether incapable of being ascertained; and that, were it capable of
being ever so well ascertained, good or bad, it could make no difference
in the demand for punishment: that in all cases, the motive that may
happen to govern a prosecutor, is a consideration totally immaterial:
whence maybe seen the mischievousness of the prejudice that is so apt
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to be entertained against informers; and the consequence it is of that the
judge, in particular, should be proof against the influence of such delu-
sions.

Lastly, The subject of motives is one with which it is necessary to
be acquainted, in order to pass a judgment on any means that may be
proposed for combating offenses in their source.

But before the theoretical foundation for these practical observa-
tions can be completely laid, it is necessary we should say something on
the subject of disposition: which, accordingly, will furnish matter for
the ensuing chapter.


